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" . . . to explore thoroughly
th e Scriptures and their m eaning, . . . to understand as fully
as possible th e world in which
th e church lives and has her
mission, . . . to provide a vehicle for communicating th e
m eaning of God's Word to our
contemporary world."
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SOME
DISCIPLESin Ephesus about 1900
years ago claimed, "We have not so much
as heard that there is a Holy Spirit " (Acts
19: 2). Of course, they did not have a
New Test ament to read at that early datebut contemporary disciples have no such
excuse. Even a cursory reading of the New
Testament will indicate how important the
Spirit was to the experience of the young
Christian movement.
Today ever more disciples are hearing
that there is a Holy Spirit. More than that,
ever more disciples are experiencing the life
of the Spirit in their lives. It is hard to deny
that these "Spirit-filled" disciples are experiencing something-whether
it is the
work of the Spirit of God or the work of
the subjective psyche . The subject deserves
consideration , and in this issue of MISSION
we offer four articles which approach the
subject from differing angles. Not all angles
are included , but it is a beginning .
We should not expect the study to be
easy or even absolutely conclusive. Jesus
once spoke of the Spirit (pneuma) by saying, "The wind (pneuma) blows where it
will. You hear the sound it makes but you
do not know where it comes from , or where
it goes" (John 3: 8). The Spirit , like the
wind , is elusive--especially
for rational
analysis. In the churches of Galatia the
Spirit was "experienced" (Galatians 3: 4) ,
not studied. John exhorts his readers to
"put the Spirits to a test" (1 John 4: 1) ,
but the criteria were christological ( do you
acknowledge that Jesus Christ has come in
the flesh? 4: 2) and ethical ( do you love
one another? 4: 12, 13) .
Something is blowing in the wind today.
Does it belong to God?
-RBW
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LIFE IN THE HOLY SPIRIT
·J. W. ROBERTS

E ARLY CHRISTIANS distinguished themselves as a "third force" in the world, separate from both Jews and Gentiles, able to
influence both, but not to be mingled with
or lost among either. They felt that they
had a secret power in their lives which enabled them to rise above all others and
overcome all. They believed this power,
which pagans could not understand , was
given to them through the Holy Spirit dwelling in them. The power of such men to
withstand persecution and martyrdom for
their faith, to endure difficulties in propagating their teaching , to achieve a superior
ethical and moral stature as spiritual men
renewed in the image and likeness of Godin short, to live a superior life of triumphant
joy in any circumstance-was
God 's gift to
the Christian through the Spirit. Cyril of
Jerusalem addressed his congregation:
All pur e thou ght s, all refu sals to look upon
forbidd en sight s, or seek worldl y ga in , are
from th e Holy Spirit . It is He who in spir es
courage and str ength in th e tim e of trial ; who
is at work in all believers at all tim es. Here
and now in this congregation he is workin g
in every heart according to its needs, and He
sees what eac h of us is thinkin g and what each
believes. This is a gre at thing to say, but it

fall s far short of th e truth. All Chri stian s in
thi s dio cese, throu ghout Pal estin e, nay throu ghout th e Empir e and beyond its bord ers-bi shop s, pri ests, deacon s, monk s, vir gins, lay peopl e- all have th e sam e grea t Prot ector and
Giv er of m anifold grac e.1

Dr. Henry Barclay Swete, noted British
scholar , in his survey of the understanding
of the early church about the Holy Spirit ,2
points out that this "insistence on the spiritual and ethical effects of the Spirit's indwelling in the hearts of men" increased
in the church at the very time when the
recognition that the miraculous gifts bestowed by the Holy Spirit were disappearing
or had ceased. Furthermore , Swete points
out that there was a confidence on the part
of these believers that this belief was
grounded in the teaching of the New Testament. Though he found some different ways
of expressing the doctrine and some different emphases, there was fundamental agreement with the teachings of the New Testament. 3

according

to th e Scriptures

The coming of the Holy Spirit in its various
manifestations is anticipated in the Old

J. W. ROBERTS is a Profe ssor of Bible and Gree k at Abil ene Chri sti an Coll ege, Abil ene, Texas. H e
is the editor of Restoration Quart erly.
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Testament as a sign of the last age (Ezekiel
11:19; 36:26; Joel 2:28; Isaiah 44:3). In
a renewal of this promise both John the
Baptist (Matthew 3: 11) and Jesus (John
1: 38-39; Acts 1:5) emphasized Christ's
role as the Giver of the Holy Spirit. The
Holy Spirit was present in the Old Testament, but Jesus differentiated his role in
the two ages with the statement , "He dwells
with you and will be in you" ( John 14: 17).
This promise was fulfilled on Pentecost
(Acts 2: lff.) when the Spirit came upon
the disciples. Peter on that occasion quoted
Joel's prophecy as being there fulfilled. The
Spirit which Jesus had received at his ascension and which he had "poured forth"
in their sight and hearing was the "promise"
of the Holy Spirit which he had received
from the Father (Acts 2:33; Luke 24:49).
But Peter did not believe the miraculous
outpouring of the Spirit exhausted that
promised gift. He promised the gift of the
Spirit to all who repented and were baptized in Jesus' name (Acts 2:38). He also
assured his audience that that promise belonged "to you and to your children , and
all those afar off" ( vs. 39) . Thus the Spirit
( though coming in particular miraculous
manifestations occurring at special occasions
and by apostolic bestowal , Acts 8:17-19;
19: 1ff.) was said to be a witness "whom
God hath given to all them who obey him"
(Acts 5: 32). Thus what is often called the

"ordinary " gift of the spirit is declared to
be a sign of sonship (Romans 8: 16; Galatians 4: 6), without which one does not belong to God (Romans 8: 9) .4

2 Corinthians 3: 14 :6
Of the many New Testament passages which
might be studied exegetically to show that
the doctrine of the Spirit's indwelling is
fairly inferred from the Scriptures , we will
concentrate on 2 Corinthians 3: 1ff.5 This
passage contains a clear statement of Paul's
teaching on the indwelling of the Holy Spirit
and the role it plays as a dynamic in the
moral lives of Christians. But it has the
added virtu e of containing materi al bearing
directly on the relation between the Holy
Spirit and the Word of God , or Scripture ,
allowing a test of the position sometimes
taken that the Holy Spirit in the edification
and sanctification of Christians works only
in the word.
Paul's argument in 2 Corinthians 3: 14: 6 is a part of the "long parenthesis" within the letter ( 2: 14-6: 10) on the Apostolic
Ministry. 6 It is obvious that the whole section is something of a defense of Paul's
ministry and apostleship against charges
which deny his right to the office and accuse
him of shamefacedness. His opponents had
evidently brought letters of recommendation to Corinth; they asked where Paul's

Catecheses xvi. 16.
Th e Holy Spirit in th e An cient Church (1912) , pp . 400f .
3 Hi storicall y, thou gh th ere has been disput e from th e beg innin g ( see th e discussion by Moses E . L ard
in Lard' s Quart erly, Vol. 1 ( 1864 ), 225-243 ; 337-367 ; Vol. 2, 92-104 ), th e Restoration Movement h as
solidl y endor sed th e personal indw ellin g of th e Hol y Spirit as a dynamic in th e Chri stian's life as th e
Scriptural position. See th e exceHent summar y reprint s in Th e North Am erican Christian, Ed. Jim
Bob Jarr ell, 9 (M ay-Jun e 1967 ) , 163-190 ; ibid . (S ept. 1967) , 4-9 ; see also as typic al besides Lard' s
articl e th e tr ea tm ent of T. W. Brent s, Th e Gosp el Plan of Salvation , pp. 636-650.
4 For a scholarl y tr eatm ent see W. H. Robin son , Th e Chr·istfrm Exp erience of th e Holy Spiri t ( 1928).
5 For discussion of 2 Corinthian s 3: 1-4:6 , or spec ial part s of it, see W. C. Van Unnik , "'With
Unveiled F ace,' An Exeges is of 2 Corinthian s iii. 12-18 ," No v um T estam en tum 6 ( 1963 ), 153-169 ;
Pro sper Cr eec h , "2 Corinthians 3, 17 and th e P aulin e Do ctrin e of Conv ersion to th e Hol y Spirit ,"
Catholi c Bibli cal Quart erly 17 ( 1955) , 420-437 ; and J. D . G. Dunn , "2 Corinthi ans iii. 17, 'Th e
Lord is the Spirit,'" Th e Journal of Th eological Studi es 21 ( 1970) , 309-320 .
6 On thi s remarkable
"lon g parenth esis" see the di scussions in th e comm entari es, esp. James Thompson, Th e Second L etter of Paul to th e Corinthians (Austin , R. B. Sweet Co. , 1970 ), pp. 40ff.
1

2
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credentials were.

the background
In the previous context Paul has discussed
his former plans to come to Corinth from
Ephesus , and he gives a defense against
those who charged him with fickleness for
changing these plans (1: 15-2 :4). A note of
sadness and misgiving is related as he tells
of his difficulties at Ephesus , his leaving in
the expectation of finding Titus at Troas,
and his being disheartened at not meeting
him (2: 12-13). The solving of these difficulties lay with the God of Comfort (vss.
14ff.) , whose Son, Jesus Christ , Paul
preached.

It was this God , Paul says, who has
shown the immutability of his promise ("In
Him is the yes," 1: 20). The Holy Spirit is
God's means of establishing his people: "He
is the one who establishes us with you in
Christ , and has commissioned (chrio,
anointed) us; he has put his seal upon us
(sphragiza) and given us his Spirit in our
hearts as a guarantee ( arrabon, the earnest
of the Spirit)" ( 1 :21 , 22). Here Paul lays
the foundation for what he is to say later
in the letter about the Holy Spirit in the
Christian 's life. The triadic figures "anointing," "sealing ," and "earnest" are used elsewhere by Paul in developing his concept of
the Holy Spirit as an indwelling power
(Ephesians 1: 13; Romans 8: 16, 23; 2 Corinthians 5: 5).
The Argument on the Ministry begins at
2: 14 with thanksgiving for the privilege of
sharing the ministry. Christian ministers are
like captive slaves who are led in a procession of military triumph. Their ministry is
like the odor or burning of incense , which
often accompanied such triumphant processionals-a savor with both life-giving ( those
who accepted the message) and death-giving effects. That a mere human messenger
should play such an eternal role in human
destiny is overwhelming; "who is sufficient
for such?" (vs. 16). It is only those min6 [262]

isters who recognize that they are commissioned by God and who as men of sincerity
speak in the sight of God that could face
such a task.
Here Paul takes note of the opponents'
taunt about his letter of recommendation
( 3: I ff.). He does not need a recommendation written by paper and ink from a higher
human authority to prove his right to minister . The Corinthians are his letter! "You
yourselves are our letter of recommendation , written on your hearts, to be known
and read by all men" ( 3: 2). The implication is in light of what has happened as a
result of Paul's ministry at Corinth. Everyone has heard of wicked Corinth; there atop
the AcroCorinth was the temple of Aphrodite , goddess of love, where the thousand
priestesses plied their trade. What a difference a year and six months of Paul's preaching had made. "Many of the Corinthians
hearing , believed and were baptized " (Acts
18: 8). God had told Paul , "I have much
people in this city" ( Acts 18: 10). Recounting their former pagan immorality, Paul
said, "Such were some of you. But you
were washed , you were sanctified, you were
justified in the name of the Lord Jesus
Christ and in the Spirit of our God" ( 1
Corinthians 6: 9-11). Further , "your bodies
are a temple of the Holy Spirit within you,
which you have from God" ( 6: 19). Paul
had formerly drawn on the fact of the
Spirit's indwelling to show the terribleness
of the sin of fornication. They had become
one with Christ through the indwelling Spirit
( "He that is joined to the Lord has become
one spirit with Him ," 1 Corinthians 6: 17).
Joining one's body to a harlot destroys this
union with Christ through the Spirit just as
joining one's body to a harlot breaks the
union between a man and his wife ("He
that is joined to a harlot has become one
body with her."). Even as the Genesis law
of marriage affirmed, "The two shall become one" ( 1 Corinthians 6: 16). Thus by
his earlier epistle , Paul had laid the foundation for his teaching in 2 Corinthians 3.
MISSION

"Written

by the Spirit"

That Paul's ministry could have wrought
such a change was his credential! But how
could his ministry account for such transformation? He did not do the writing; he
only "delivered" the epistle. That epistle
( actually the Corinthian church) constituted
"a letter from Christ, written not with ink
but with the Spirit of the living God , not
on tablets of stone but on tablets of human
hearts " (2 Corinthians 3: 3). Paul's theology here may be lost on the English reader.
The phrases in italics in this sentence are
from Ezekiel 11: 19 and 36: 26 combined
with Jeremiah 31: 33 in the Greek translation (Septuagint) of the Old Testament.
They are the key to many things Paul wrote
about the power of the Spirit in our lives.
Jeremiah had spoken of the coming of a
"New Covenant" different from the Law of
Moses given at Sinai, under which God
would "put my law within them, and I will
write it upon their hearts" (Jeremiah 31:
33). Ezekiel had foreseen the time when
as God said, "I will give them one heart,
and put a new spirit within them; I will take
the stony heart out of their flesh and give
them a heart of f Lesh, that they may walk in
my statutes and keep my ordinances and
obey them; and they shall be my people,
and I will be their God" (Ezekiel 19:19;
cf. 36: 36). Paul sees the Spirit's work in
the lives of the Christians , enabling them
to internalize God's law and actually to live
by it, as ( 1) the fulfillment of these Old
Testament promises and (2) the effectual
agent in his own ministry.
The statements from the Old Covenant
imply a contrast with the law from Sinai,
which was written and engraved on the
tables of stone, and the future condition
when a new spirit would be put within man
and the law written upon his fleshly heart.

the letter

vs. the Spirit

Such a contrast furnishes the apostle with
the next statement about the Spirit. The
MARCH,
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sufficiency which he has as a minister is
from God , he asserts , and he goes on to
say that it comes from the Spirit , who
"makes alive" or "gives life." This is set
over against the Jaw of Moses , "the letter
which killeth" ( vs. 6). This antithesis of
"letter " and "spirit " is used also in Romans
2: 29 and 7: 6, written only a short time
after the 2 Corinthian epistle. Paul does not
mean ( as it has been taken at times) the
difference between the literal or surface
sense of a commandment and the deeper
spiritual value. Rather , the context makes
it plain that he means law as a principle
of regulation ( on the basis of which we are
justified) as over against the Holy Spirit.
Why does the law ( "the letter " ) kill? Not
because it was not good or spiritual (Romans 7: 14) but because of the carnal nature of man-his inability to live up to the
law. The law was a stark reality-the commandment with death or condemnation following a seemingly inevitable breaking of
it. Over against this is the promise of the
prophets , now realized in the coming and
work of the Spirit. Here the same moral
demands which God makes are attained
through the righteousness of God in Christ
and the help of the Spirit. (It is not a new
righteousness which the Christian attains ,
but "the righteousness demanded by the
law," Romans 8: 4). Thus Paul could call
the failure to live by the law "the oldness
of the letter" but refer to the new situation
in Christ where the Spirit is put within as
"the newness of life or newness of the
Spirit" ( See also Romans 2: 29; 7: 6).
Here we see the relationship of the Spirit's
work and the commandment of God-the
Word, or Scripture. Members of both covenants have the message or word. But those
under the Old Covenant had only the word.
They did not have the Spirit writing the
law in their inward parts "that they might
walk in the statutes , keep the ordinances ,
and obey them." Using Paul's words in
Romans , they did not have the Spirit of
Jesus living in them by whom they could

[263] 7

"put to death the deeds of the body"
( Romans 8 : 13 ) .
Much intervenes before Paul rounds out
the argument on the work of the Holy
Spirit in the lives of the Corinthians. The
climax is reached in 3: 17, 18, and the implications are further drawn out in 4:6. The
long section 3: 7-17 is on the temporary
nature of the ministry under the Law of
Moses. Because Paul's ministry was superior to that of M~ses, he can have boldness
where Moses hid his face. This answers the
charge of Paul's opponents that he is guilty
of excessive boldness and freedom of speeci1
( cf. 4: lff.). The word "boldness" (parresia)
allows Paul, in the custom of Jewish interpretation of the Scripture (which may seem
strange to us) , to develop a midrash 7 or
commentary on Exodus 34: 29-35, by which
he proves the superiority of the New Covenant ministry. 8 The key words are "glory"
( doxa) and "veil" ( kalumma). There was
a glory which came upon Moses at the giving of the Law. But Moses put a veil on
his face to the end that the Israelites could
not see that this glory was a vanishing glory.
Paul argues that in one sense there was a
deeper lesson: That diminishing glory really signified the temporary nature of the
ministry of the Law. That some Jews still
clung to the Law merely confirmed that the
veil was still over their faces , because it has
not been revealed to them that the Old
Covenant and its glory 9 are taken away by
Christ (3: 14).

"The Lord is the Spirit"
The climax of Paul's argument is reached
in verse 16. Exodus 34: 29ff. had said that

while Moses was in the presence of the
multitude he had the veil over his face but
"whenever he turned to the Lord, the veil
was taken away." Literally the text seems
to mean that when Moses turned away from
the congregation to go into the Tent of
Meeting to approach the Lord he took off
the veil. He had freedom to approach God
unveiled. Now Paul continues to find the
deeper meaning. He asserts that "the Lord"
in the Exodus passage is really the Holy
Spirit, about whose ministry in the New
Covenant he has been talking. Where this
Spirit is, freedom , such as Moses had in
approaching God unveiled , is to be found.
Hence he (Paul) had a right as a minister
of the New Covenant to preach boldly even
as his opponents had charged. The veil is
gone; the glory of the Law is faded, superceded by the surpassing glory of the New
Covenant of Christ. So Paul says, "We all,
with unveiled face, beholding the glory of
the Lord , are being changed into his likeness from one degree of glory to another."
The change wrought in the Corinthians was
a change into the moral likeness of God.
As the minister of the New Covenant Paul
was holding up the image of God in preaching Jesus. When Jesus is preached , men see
the image of God in His face: "The God
who has let light shine out of darkness also
has shone in our hearts to give the light cf
the knowledge of the glory of God in the
face of Christ" ( 4: 6).
So the preacher preaches , but it is the
Holy Spirit which works the change in us as
the word is preached: We are changed from
glory to glory, and ( this is the main point)
this change "comes from the Lord who is
the Spirit" ( 3: 18) 10 The "turning to the

Cf. Van Unnik. Paul freq uentl y used th e midra sh type of interpretation. Other New Te stam ent
exampl es are Roman s 4: 1-22; Galatians 3:6-29 ; 1 Corinthian s 1: 10-4:21. Compar e the article by
Wm. Wuellner, Journal Bibli cal Literature, 89 ( 1970) 199-204.
s Perhaps also as an answer to hi s opponents who may hav e had a wrong empha sis on the relationship of th e Law of Moses and th e Gospel of Chri st, cf. Van Unnik, p. 154.
9 Th e subj ect of th e Greek verb "tak en away" ( katar geo) is un spec ified but a comparison with verses
7, 11, and 13 makes it plain th at th e Old Covena nt and its glory are meant.
10 Whether Paul is eq uating Jesus Chri st ( = th e Lord)
and the Holy Spirit here has be en much dis7

8 [264)
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Lord" is given the deeper meaning of receiving the Spirit's message and submitting
to it and to the Spirit's working in their
hearts.

...

an earnest

The ultimate outcome of this working of
the Spirit is the transforming of ourselves
into the image of God at the resurrection.
In Chapter 5 Paul speaks of the outward
man perishing but the inward man being
transformed and renewed daily, in the hope
of being clothed in immortality that death
might be swallowed up in life. He says that
the one who works this is God, who has
given us the Spirit as an earnest in our
hearts. Again the point is that the Holy
Spirit as an earnest or down payment of
the heavenly condition is the transforming
agent, as he has already shown.

. . . the inner man
This gift of the Spirit to the Christian is no
"ordinary" gift, though it is often spoken of
as "ordinary" when compared to the mirac-

ulous gifts or signs which were distributed
severally. What an implication it has for
even the events of daily living. Paul speaks
of this dynamic in our lives as he prayed
that "according to the riches of God's glory
he may grant you to be strengthened in
the inner man , that Christ may dwell in
your hearts by faith .. . " (Ephesians 3: 16,
17).
As our study has shown , the Spirit was
an experience of power for moral transformation (2 Corinthians 3: lff.; Romans
8: 13; Galatians 5:22). It also has other
aspects. It has ethical implications. It is the
motivating power for the exercise of love
to one 's fellowmen (Romans 5: 5) , as well
as peace , patience, kindness , gentleness
( Galatians 5: 22). Through the Spirit the
Christian experiences joy amid the varying
experiences of life (Galati ans 5 : 22; 1 Thessalonians 1 : 6). Indeed his experience of
sonship is rooted in the consciousness of
the presence of the Spirit in his life (Galatians 4: 6; Romans 8: 15, 16) .
Perhaps many Christians lack vitality and
power because they fail to understand and
make use of the promises of God in this
respect.
m

cussed ( see th e articl e by Dunn). Thi s certainly is in lin e with Paul' s th eology. He often calls the
Holy Spirit "th e spirit of Jesus." But how thi s q uestion is solved does not affect Paul' s point. Th e
Lord of th e Exodus 34:34 p assage refer s ultim ately to th e Holy Spirit , and th e Spirit is th e age nt of
ch ange in Chri stians. Only by such h elp could his lett er of recomm end ation ha ve been writt en.

NEXT

MONTH

IN

.m1ss1on

The Rock Opera , "Jesus Christ Superstar ," will be the subject of
a review by the editor. Perry C. Cotham will plead for FREEDOM
OF EXPRESSION.Ray D. Dearin will discuss SEMANTICSANDBIBLICAL INTERPRETATION.And Dudley Lynch will interview Sister
Christine Athans , a Roman Catholic nun who is the Director of
the North Phoenix Corporate Ministry, an ecumenical experiment
in Phoenix, Arizona .
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GOD - WITH - US
WHAT THE SPIRIT IS SAYING
TO THE OAKHILL CHURCH

WARREN

LEWIS

SAw

the day of the Oakhill Church
in an Oakhill World , and cursed. Not that
those brethren did not have an active congregation. They did. High weekly attendance, special campaigns and a decent and
orderly worship to make any eldership
proud. But this is not what God wants:
IsAIAH

Wh enever you come to ent er my pr esenc ewho asked you for thi s? No mor e shall you
trampl e my court s. Th e offer of your gifts is
useless ...
Thou gh you offer countl ess pra yers, I will not listen (I saiah 1: l0f .) .

Despite the soundness of their doctrin e, the
rightness of their plan of salvation and the
orderliness .Jf their order of worship--all of
which were founded on the word of God
and revelation to them , something was
wrong at the heart. They had substituted
a concern for being right in their religion
at the expense of being humane in their
living:
Cease to do evil and lea rn to do right. Pur sue
ju stice and champion th e oppr essed . Give th e
orph an hi s right s; pl ead th e wido w's cau se
( Isaiah 1 : 17 ) .

And because they did not want to do God 's
will, preferring rather to trim and polish
the fine points of their religious system instead of developing a sense of personal and
public justice, they refused to hear God's
prophets:
All proph etic vision h as becom e for you like
a sealed book . . . You ar e a ra ce of rebels,
disloyal sons, sons who w ill not listen to th e
Lord 's in stru ction. You say to th e see rs, "You
shall not see !" and to th e visionaries : "You
shall have no tru e vision s! Give us smooth
word s and seductiv e visions!" (I saiah 29 : 11;
30:9-10).

Because they chose their religious rightness
instead of God 's justice and loved their
orderly system more than God 's Spirit of
prophesy , God gave up on them.
Instead , he inspired his prophet to envision a better time , a time of the Messiah ,
a time when Immanuel would cause the
very presence of God himself to be in the
midst of his people. 1 It would be a time of
gentleness and justice , equity and peace for
the people of the earth. '.! It would be es-

WARR E LEWIS is a graduat e of Abil ene Chri stian College, H arvard Unive rsity and th e Pontifi cal
In stitut e in Toronto. H e is curr entl y engage d in furth er gra du ate stud y at th e Univer ity of Ti.ibingen
in W est Germany where he has been engage d in th e teac hin g of a cour se on th e Holy Spiri t.
Th e "Oakhill Chur ch" to which Mr. Lew is refe rs was describ ed in th e Ma y, 1970, issue of M1ss10 '
( pp . 325 , 326) .
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pecially a time of the Spirit of the Messiah:
Then a shoot sha ll grow from th e stock of
Jesse, and a branch sha ll spring from hi s roots.
The Spirit of the Lord shall rest upon hima Spirit of wisdom and under tanding , a Spirit
of counsel and power, a Spirit of knowledge
and th e fear of th e Lord ( Isaiah 11: 1-2) .
The Spirit of th e Lord is upon me beca use
the Lord h as mad e me the Messiah. He has
sent me to bring good news to th e down and
out, to bind up th e brok en -hearted, to proclaim lib erty to the slaves and to release thos e
in prison, to proclaim th e yea r of the giftgiving of th e Lord an<l a day of th e vengeance
of our God ( Isaiah 61: lf .) .

Just as the Spirit of God would be upon
the Messiah , so also the Spirit of God
would come down upon the people of the
Messiah:
For I will pour down rain on a thir sty land,
showers on the dry ground. I will pour out
my Spirit on your offspring and my blessing
on your children (I saiah 44: 3).

Glory, holiness and a consuming fire would
come upon the people. That Spirit of prophetic holiness which once had been the
special preserve of the schools of the
prophets would now become the democratized endowment of all God's people. God
would give a new covenant to his people.
Not another system, not a law, not a form
of doctrine and not a book.
Thi s, says the Lord, is my covenant which I
make with th em: My Spirit which rests on
you and my words which I have put into your
mouth shall neve r fail you from genera tion to
genera tion of your descendants from now onward for ever. The Lord has said it ( Isaiah
59:21).

The new testament of God for his people
is the Spirit of the prophets , the Spirit of
Immanuel , the Spirit of God now among,
upon and in his people for all time: Godwith-us, forever.
We Christians live in the time of the
Spirit of the Messiah. Jesus of Nazareth is
the Christ, Immanuel, God-with-us. Upon

him , the Spirit of God rested , filling him
with the fulness of God. That same Spirit
of Immanuel comes now upon us from the
Father and his Messiah. Prophecy is fulfilled in us, the followers of Christ, who on
the first Pentecost and at every "Pentecost"
since have been filled with, baptized in and
set afire by the Spirit of Immanuel: God
the Holy Spirit-with-us, forever. 3

God-with Oakhill, too
But you brethren at the Oakhill Church
already know this. You have often experienced moments of intense joy or peace or
love. New ideas and new understandings
have come to you in a flash, just w en you
needed them. In times of need , the extra
money was there when you needed it or
that chain of events which seemed so
threatening at first worked out at last for
the best. You may have called it "providence." Some may have even been so bold
as to praise God by name for his fatherly
care.
Outside the church , when non-Christians
show by their mor~l life and good deeds
that "God so loves the world ," this is only
the goodness of our common Father giving
good gifts to all his children , loving us all,
saint and sinner alike , drawing us to himself.4
Inside the church , what member of the
body of Christ does not love to sing? What
visitor to a Christian college lectureship has
not wept with the thrill of hearing the praise
of God sung in a mighty chorus of two or
three thousand saints expressing "our" special gift of song all together at the same
spiritually wonderful moment? Who among
us has not also felt the tears stream down
in joy at the baptism of a loved one or of
one in whose .life we had done the work of

Isaiah 7: 14.
Isaiah 9:2-7 , 11:3-10.
3 Th e promise of th e Covenant of th e Spirit is made in man y ways in severa l places in th e OT and is
fulfilled in th e NT: see Jer emiah 31 :31-34 , Ezekiel 37: 1-14, Joel 2:28-32, Acts 2: 1-39.
4 Matthew
5:43-48 , 7 :9-11; Luke 11 :9-13.
1
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an evangelist?
In the New Testament, the word for all
these expressions of fatherly care, gifts, and
special moment of spiritual experience and
work is "the Holy Spirit. " But what do we
understand about our faith in God the Holy
Spirit-with-us?"

faith seeks understanding

...

We believe in God the Holy Spirit. He is
t_he third person of the Godhead. He comes
forth from the Father and from the Son.
He is equal in every way to both the Father
and the Son. He is, at the same time, a
person distinct from and standing apart
from both Father and Son.
We believe that God the Holy Spirit
rested upon Jesus of Nazareth in his total
power and person. We believe that the person of the Holy Spirit has now taken up
his residence in the people of God as a
whole and in the individual Christian in
particular. The church of Christ is the
temple of the Holy Spirit. The body of
Christ on earth is the members and organs
of the person of the Spirit of holiness. As
the human spirit is directly present in the
human body to all its parts, so the Holy
Spirit is present in the body , the church.
He is one person in many persons, giving
us his gifts and graces, virtues and fruits;
creating us to be the new creation in Christ
Jesus; sanctifying us to become a holy
offering to the Father.
Because the Spirit dwells in the whole
body, the several members do not exercise
their gifts apart from the rest of the body.
We interpret scripture together, we make
judgments together , and we lead our Christian life in common together in the Holy
Spirit who makes us many members to be
one body. 5
The gifts of the Holy Spirit are being

misunderstood and misused whenever they
are used only for the good of the individual
or whenever they are dividing the church,
as was the case at Corinth. The gift of the
Holy Spirit is the end of individualism and
its resultant divisive spirit. The gifts of the
Holy Spirit sharpen a man's individuality
only so that he may creatively serve the
other men in the love of Christ. 6 "All of
these must aim at one thing: to build up
the church" (1 Corinthians 14: 26).
As the Holy Spirit builds us into a living
body, he gives to each of us a special place
and a special function in the one body. The
gifts of the Holy Spirit make the will and
calling of God specific and concrete in the
life of each person. No one has the same
gift or set of gifts that another has nor
should anyone be expected to work out the
patterns of his spiirtual life in the same way
that others do. The Holy Spirit gives a man
his true individual identity as a reconciled
human being. By the specific will of God
in his gifts, each Christian is an officeholder in the church in some particular way,
called by God the Holy Spirit to fulfill his
will in this moment in this man for the
good of the whole body .7

a real person

. . .

It is this person, then, with whom we have
to do. The Holy Spirit is a person in the
Godhead. He is a person who loves us so
lavishly that he makes it possible for us to
love, too. He is a strong person who is
completely at peace so that we are also at
peace when we are with him. He is a secure
person in whose presence you are not afraid
to make a mistake. He is a person who is
such a good friend that he can either
laugh with you or cry with you depending
on whether you are sad or happy. He is an
attentive person who is so thoroughly in-

1 Corinthians 12:4-31 ; see 2 Pet er 1:12-21 ; Matth ew 18:15-17; 1 Corinthians 5:1-13; Act s 2:42-47,
4:32-37.
6 1 Corinthians
12:31-13: 13.
7 1 Corinthians
12:4-13, 27-31.
5
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terested in you that he always knows exactly
what you need. And he likes you so well
that he always gives it to you. He is a person who enjoys being with us so much that
he has chosen to stay with us for all time.
He will never stop being our friend unless
we hurt his feelings so much that we drive
him away. The Holy Spirit is a real person
with whom we can be friends .
To be a full person , a spirit needs a body.
The Holy Spirit has chosen to live in our
bodies and to build us up into a body for
himself. As a demon might possess the
body of some poor person in a terribl e
way, so the Holy Spirit possesses our
happy bodies in a loving way. As the
"bre ath of life" keeps our hum an body alive,
so the Holy Spirit is now the power of
everlasting life within us and will raise us
up on the Last Day. 8 A great , invisible
person , the Holy Spirit makes himself visible by living in many human persons. We
are possessed by a neat and interesting person who, among other things , loves to give
gifts.

a gift list ...
The Bible has several lists of the gifts or
graces (Greek: charisma) of the Holy
Spirit. n The lists include among the gifts all
the virtues , strengths , fruits and graces of
the Christian life. Gifts of preaching ,
prophesying and administering are listed
along with gifts of worship: singing, tongues ,
interpretations and revelations . Gifts of
helping , serving and giving are listed as acts
of charismatic good will. Discernment of
spirits , healing and casting out of unclean
spirits are listed as charismatic powers
against the evil one . Love , joy , hope, faith
and peace are listed as charismatic attitudes
and emotions.

The only spot in the New Testament
which could rightly be said to resemble an
"ord er of worship " is, in fact , a list of
charismatic gifts of the Holy Spirit appropriat e at worship :
T o sum up: wh en you mee t for wo rship , eac h
of you may contribut e a h ymn , some instru ction , a reve lation , a tongue or th e int erpr etation of a tongue. All of th ese mu st aim at one
thin g : to build up th e chur ch ( 1 Corinthi ans
14:26 ) .

The New Testament writers do not try to
list the gifts compl etely. The gifts of the
Holy Spirit are so numerous that they could
not all be listed , for they are everything the
Holy Spirit does in the life of the members
of the church. We could provide our own
list of things which the Holy Spirit does in
and for us not mentioned already in the
Bible. The charism a of the Holy Spirit is
the source of newness, invention and creativity, taking us beyond what is behind into
the promis e of the future. 10
No distinction is made in the lists between "miraculous gifts" and "non-miraculous gifts." They are ALL "non-miraculous"
in that they grow out of the ground of our
natural abilities and the collected impressions of our total human experience. Speaking in tongues , for example , can be observed
in children , pagan religions and demoniacs.
Indeed , all the gifts, from prophecy and
exorcism to administration and love, have
their natural , non-religious expression. The
man who is a Christian , however , offers his
gifts as worship "in the name of Jesus." 11
Simultaneously , they are ALL "miraculous" gifts because they are all spiritual and
all come from beyond us in the power of
the Holy Spirit working the will of God.
The presence of God-with-us and his giving
us gifts come from above nature and perfect it. The Christian life as a whole and in
all of its parts is the wonderful, marvelous ,

8

Rom ans 8:9-11.
1 Corinthi ans 12-14, Rom ans 12, Eph esians 4, M ark 16 and wherever th e act s of th e Hol y Spirit are
desc rib ed: see Galatians 5 :22f ., 1 Peter 4: 7f. and 2 Peter 1:5f.
1 0 John 14: 12-14 , 16: 12-13.
11
1 Corinthi ans 1:13 , Colo ssians 3:16-17.
9
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miraculous willing and working of God the
Holy Spirit.
W hat do you have th at you did not receive?
If th en you really rece ive it all as a gift, why
take credit to yourself? ( 1 Corinthi ans 4 :7 ; see
Eph esians 2: 1~22).

face to face . . .
Scripture also makes no distinction between
some gifts which would always be with the
church on earth and other gifts which would
pass away before Christ comes. The church
of the Holy Spirit will always be armed
for the fight according to the will of the
Spirit to give and the willingness of the
saints to receive. There is no reason to assume that any of the gifts listed in scripture
are to pass away before the time comes
when they will no longer be needed . "The
gifts and the calling of God are irrevocable"
(Romans 11 :29).
The church will always need apostles ,12
prophets and teachers; elders , deacons and
preachers; healers , speakers in tongu es and
interpreters; helpers , givers, singers and
seers. How long will that be? The church
on earth needs the gifts in order to fulfill
the commands of God. The gifts will be in
the church as long as the church is still
doing the will of God. The gifts will cease
only when we all shall have "attained to
mature manhood . . . to the full stature of
Christ " ( Ephesians 4: 7-16) , or "when Perfection comes " and we stand . . .
F ace to face with Chri st my Saviour ;
Fa ce to fa ce, what will it be?
Wh en with ra ptur e I b ehold him:
Jesus Christ , who died for me.13

The apostl e Paul tells us specifically when
the need for the charism atic gifts of the
Spirit will end:
I th ank God for hi · grace given to you in
Chri st Jesus . . . You will be lacking in no
single gift (c harisma) so long as you keep
wa itin g expecta ntl y for our Lo rd Jesus Chri st
to be revea led. He will keep you waiting expectantl y for our Lord Jesus Ch rist to be
revea led. He will keep you firm to th e End,
without reproach on th e Day of our Lo rd
Jesus. It is God himself who called you to
share in th e life of his Son Jesus Chr ist our
Lord , and God keeps fa ith ( 1 Corinthi ans 1:
4-9 ).

In other words , the Spirit will keep on
giving the gifts to the church until the
coming of Christ in glory when God renews all things.

through

the word

As clear as this teaching of scripture on
the Holy Spirit is, with a little help from our
friends , it can be misunderstood. What has
happen ed is this: in the traditional teaching
of the churches of Christ , greater emphasis
has been placed on the activity of reason ,
logic and intellect in conversion and sanctification than upon the other aspects of
the human person ( emotion , will, the physical body and total human experience) . This
lack of balance is due to the influence of
the English philosopher John Locke and the
resistance to frontier Calvinism of the 19th
century Americ an Restoration Movement.
The usual argument supposes that men
can communic ate with one another only
through sense perception and words. It
should follow that God must also use only

Th ere are two kind s of apostles. Th e " 12 Apostles" in th e techni cal sense used by Luk e in Acts ,vere
th at special group who were eyew itn esses of th e earthl y life of our Lord and his constant comp anions ( see Acts 1 :2 1-26 ) . Th e existence of thi s g roup on ea rth was limit ed to th e ea rly yea rs of th e
chur ch , althou gh th e Twelve now fun ction in th e chur ch in heave n as co-jud ges with Chri st ( Luk e
22:30 ) . Th e oth er "a postles of th e chur ch ," a larger group , are b eing called by God from th e first
centu ry until th e End to carry th e Gospel to th e whole creation. Amon g thi s group th e T lists
Paul , Barnab as, Ananias, Androni cus, Juniu s, James th e broth er of Jesus, and a whole army of oth ers
who have been set apart in th e chur ch b y th e H oly Spirit as "a postles" ( Greek: aposte llo) or "missionaries" (L atin: m issio) . Apostles in both senses may have th e gift of being mediators of the Spirit :
th e Twelve ( Acts 8 : 12-24 ) and th e oth er apostles ( Acts 9 : 17-19, 13: 1-3, 14:3 , 19: 1-6 ) .
1 3 1 Corinthi ans 13 :8-11 is th e b asis of th e gospel song "Fa ce to F ace."
12
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these means of reaching us. The figure of
speech "through the word " is used to describe how the Holy Spirit moves. The many
other metaphors are trimmed of their own
meaning and re-interpreted to mean "through
the word-only. "
We are "saved by faith. " Luther added
the word "only. " The Spirit works "through
the word. " 14 But the evil spirit of schism
moves in every age to urge an over-emphasis
on one part of truth above the totality of
truth. "Only " is perhaps the most potentially heretic al word in the language.
"Through the word-only " implies that
God-with-us would be dependent upon our
human scholarship of no longer extant
originals and more or less accurate translations of scripture canons. Our salvation
would then hinge on dictionaries , commentaries and word studies , rather than tasting
the goodness of the Lord. Salvation would
becom e a "work" of our comprehending
God rather than the event of his apprehending us.
It must not be forgotten that no single
figure of speech nor any set of such metaphors , biblical or otherwise , can fully describe the reality of our meeting with God .
The Spirit of God is a holy West Texas
tornado who touch es down wherever he
will.1 ;; He is not limited to a book , men's
hands , baptism or any other channel of
human understanding or activity which he
may or may not choose to use. 16
Although "through the word-only " does
allow that a part of the Holy Spirit's power
can reach man through the influence of the
Bible , it nevertheless empties the new covenant of its good news: it denies that the
person of the Holy Spirit himself is Godwith-us , indwelling our person at every level.

To say that the words of scripture are having their rich effect in a man is not the
same as to say that the person who inspired
those words now lives in that man. The
Holy Spirit has sent a letter to the world
which the world , even in its sinful attitude ,
can receive. But when the Holy Spirit gets
ready to save and sanctify , he does more
than mail letters and send public speakers.
He comes himself in person to transform
the old world into a new creation .17 Sanctification in the Holy Spirit is more than
words:
W e brou ght you th e Gospel not only in word s,
but also in powe r and in th e H oly Spirit and
with utt er conviction . . . havin g been enlight ened , h avin g had a taste of th e h eave nl y
gift and a share in th e Hol y Sp irit , h avin g
experienced th e goodn ess of God 's word and
th e spiritu al energies of th e age to com e ( 1
Th essaloni ans 1: 5; H ebr ews 6: 4-5 ).

Pentecost

at Oakhill

...

John the Baptizer made a promise not to
just a few but to all who came to hear about
the coming Messiah: "He will baptize you
with the Holy Spirit!" (Mark 1: 8). Jesus
tells his followers to "wait" for the fulfilling
of this "promise of the Father ," the endowment with power from On High. 18 Here are
a few concrete suggestions on how you
friends at Oakhill might best prepare while
you "wait. "

look around
The Holy Spirit is all around you , already
there , making his presence felt and giving
his gifts. He is in nature , the hurricane
roaring in the Gulf of Mexico and the gentle breeze bending the treetops on the hill.
The Spirit of God is the blowing wind of

1 Peter 1 :23-2 :3 , John 6:63 , Galatians 3: 1-6, Eph esia ns 5: 18-19 , Colo ssian s 3 : 16-18 .
Tohn 3: 8.
1G Th e Book of Acts reflects th e variety of ways th e Spirit comes to th e believe r: with b apti sm ( 2:3839 ) , not with b ap tism until th ere is th e laying-on of h ands (8 :12- 24 ), b efor e b apti sm ( 10:44-48 ,
11:15-17 ) , with out Chri sti an bapti sm (2 :1-4 , 18 :24-25 ), not until a second b apti sm (19 : 1-6).
1 7 John 14 : 15-2 1, 16:7-11.
1 BActs 1:1-8.
14
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creation that brings order out of chaos and
chaos into things that becom e a bit too
ordered. 19 The Holy Spirit is in poets , artists, singers , politicians , scientists , psychologists, philosophers and all those purveyors
of beauty and goodness who are helping
God to fulfill his great miracle of creation. 20

look within

. . .

You may not yet have received a baptism
in the Holy Spirit. But if you are a Christian at all, you have already received some
gift from the Holy Spirit. Ask God now for
a gift of understanding and discernment so
that you may know all that God of his own
grace has given you. 2 1
Learn to couple the figures of speech for
the activity of the Holy Spirit in scripture
with your own experience. Then discover
in your own dry life, for example , that the
Holy Spirit is an artesian well of gushing
water that flows forth from within you for
the rest of your life. Because you have
drunk at the fountain of Christ, the Spirit
is at his source within you. He no longer
comes from outside , moving inwards. Like
life in the body , he is already within , immediately present to you. 22
Find out for yourself that the Holy Spirit
is one person in many persons-in
you.
Acknowledge the life that is now living
within you , where he graces you with the
treasur es of glory , namely strength and
power , so that through faith Christ may
dwell in your heart in love. 23 Although the
Holy Spirit dwells eternally face to face
with the Father and the Son, in terms of
your salvation , the new home of the Holy
Spirit is your own "inner being."
Our "inner being" is neither our mind ,
memory , emotions , will nor any of the

organs of the body which poetically refer
to these functions (brain , heart , liver,
bowels). Our inner being is, rather , the
central focus of our existence as a human
being , where the relationship between all
our physical , psychological and spiritual
functions is held together in the peaceful
unity of our spirit , created in the image and
likeness of God. Here it is, on the altar in
the temple , that the Spirit of God holds
communion with the inner man , Spirit with
spirit , divine person with hum an person , in
a direct and total personal experienc e which
involves everything that both persons are.
In this relationship , ordin ary "words"
and "the senses" are not the only means of
the coming of the Spirit. Much to the contrary , the Spirit reveals new words , new
language , new knowledge and new truth
within your inner being. Discover for yourself things beyond your seeing, things beyond your hearing , things beyond your
imagining prepared for you by the love of
God and revealed in you through the Spirit
of love who has flooded your inmost heart.
Here , you come to know the fullness of
God himself , though it is beyond knowledge, and God-with-us gives you gifts.24
He might begin by giving you the least
gift of an: the new language of praise and
prayer the angels use. It rises when you
"pray in the Spirit." In this kind of prayer ,
you are talking with God , not with men.
Your inte11ect slips into neutral , shortcircuited for the time being by the inspiration of the Holy Spirit. Under the laserbeam bril1iance of God 's searching revelation in you , even your finest thoughts now
seem pale as the light of a flickering candle.
All the words of your most eloquent prayers
now sound like garble as they _giveway to
the incomparable fluency of the Holy Spirit ,

s Genesis 1:2 , Isaiah 40:6-8.
Psa1ms 139:7-10 , Isaiah 45 : 1-8, Exodu s 31 : 1-11.
21 1 Corinthi ans 2: 11-16 .
22 John 4 :7-15-7 :33-39 ; 1 Corinthi ans 10: 1-5, 12 : 13.
23 Ephesians 3: 16-19.
24 1 Corinthi ans 2 :6-10 , Rom ans 5:5 , Eph esians 3: 16-19 .
1
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speaking to the Father from within you. 2 5
You are stripped and clothed. Smitten
and healed. Slain and raised. Consumed in
holocaust to God. Fire. Light. Love. Given
away and kept forever. And this is only the
beginning.
From here , you go on , more confident
of God's care and secure in the presence of
your friend the Holy Spirit. You can throw
your intellect and all your powers into high
gear again , calling out for more gifts which
will enable you to share your life in the
Spirit with the brothers and sisters at Oakhill.

look among yourselves
You brethren at Oakhill are a living body
in which another life besides your own individual lives is being lived. This living
person wants you to get to know him better. Do not forbid the exercise of his gifts. 26
Each gift is essential in its own way to a
fully formed congregational spiritual life.
The discovery of their use in private and
public devotion is the substance of worship
"in the Spirit and in truth" ( John 4: 24).
Come together in the privacy of your
homes. Keep a fast. Lay hands on one another. Lift up your hearts to the Lord , the
Spirit , and turn your faces toward the
good giver of the gifts. Experience the presence of his person and share his charismatic
blessings with one another. The Oakhill
Church will be transformed from one degree
of glory to another. 27
Now concerning the things whereof you
wrote: you describe your Personal Evangelism Program as "inactive." The Holy
Spirit has his own quite active program of
personal evangelism , present as he is to
every man. The Holy Spirit has his own
25
26

27

building program in mind for you. And a
visitation program too , though you may be
surprised who gets visited. What might worship at Oakhill become if led by the Holy
Spirit? And the budget?-if indeed he decides to have one.
Get ready to have the Oakhill Church
remod eled by the Spirit. You can expect
him to tear down old structures and build
up new ones , salvaging some old things
you have thrown away and dreaming up
some new schemes you would never have
imagined could come to pass at Oakhill.
He will stir up gifts among you: one might
be a new song. Another might be prayer
in the Spirit. Long neglected scriptures ,
where you thought the Bible silent , now
begin to speak, interpreted by love. The
Spirit will select your leaders , calling out
their names through the praying prophets.
When the Spirit is in control , every meal
eaten by two or three together becomes a
supper of the Lord. Your "waiting " in the
Spirit will have been rewarded with a
Pentecost at Oakhill.
A Pentecost at Oakhill may not solve all
your problems. And it will probably cause
some new ones . Do not be surprised if the
dark and demonic powers oppose you at
every step in many subtle and some not so
subtle ways . But as you become more involved in the Lord's affairs , your own problems will somehow look less important.
Now you have opened the flood gates of
heaven to worship God "in the Spirit ," to
serve one another in responsible love, and
to perform the acts of God in the arena of
the watching world of demons , men and
angels.
The positive result for Oakhill will be as
Isaiah prophecied it would be: "And so you
shall draw water with joy from the spring of
deliverance" (Isaiah 12: 3).
m

1 Corinthi ans 13: 1, 14: 1-19; see Eph esians 6: 18, Jud e 20, Romans 8:26-28 .
Scriptur al warnin g is spok en to eld ers, pr eachers, pro fessors and oth er Chri stian s who "forbid speaking in ton gues" ( 1 Corinthi ans 14:39) or "despi se proph esying " or "q uench the Spirit " ( 1 Thessaloni ans 5 : 19-22 ).
2 Corinthians 3 :17-18.
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A RESPONSE

WHAT THE SPIRIT SAITH
TO THE CHURCHES
JAMES

D. BALES

JN

Pat Boone and the Gift of Tongues and
Miracles or Mirages? I have given some reasons why I believe that Christians today do
not have miraculous gifts. Warren Lewis has
taken the affirmative. The laboring oar is
in his hands. He must not only prove by
the Scriptures but also demonstrate by signs
following that Christians today have the
miraculous gifts.
The Spirit speaks to the churches today
but not through living writers of Scriptures.
The Spirit speaks today through the Bible.
Unless Jesus' promise failed , the truth in all
of its parts was revealed and confirmed in
the first century (Matthew 26:20-25 ; John
13; 14:26; 16:12-14). The only inspired
word we have is in the Bible. It is the voice
of God (Matthew 22: 30-31) , what the
Spirit saith to the churches (Revelation
2: 1, 7) , the witness of the Spirit on whatever subject on which he has spoken (Hebrews 10: 15-17) , and the voice of those
through whom God revealed it ( Acts 13:
26-27). If we want to hear what the Spirit
saith to the churches we must listen to the
written word.

. . . voice of the Spirit?
We have no way of knowing whether Lewis
thinks all West Texas tornadoes are holy , or

if it is through non-word communication
that he decides which are not . A tornado is
not lawless, and neither is the Spirit. Unless
we can know what is a work of the Spirit
by what the Spirit has revealed in the Bible ,
how can we test false teachers who claim
to have the Spirit? From the standpoint of
his ideas, how can Lewis know that Joseph
Smith , Jr. (the Mormon prophet) was not
inspired by the Spirit? Smith could argue
that Lewis ought not to try to limit the
work of the Spirit.
When Lewis spok e of the Spirit being in
the hurricanes and breezes , he did not indicate that he was using metaphors. Does
he think God and Christ are in these in the
sense he thinks the Spirit is? Is it the way
in which the Spirit is in us? We can learn
from God 's laws, but does the Spirit in the
winds give us an inspired revelation? If so,
does every little breeze speak the same
message? If not , how does one learn what
each is saying? We should consider the
lilies, but is the Spirit therefore in them?
Name some of the poets. Was William
Blake one? Do the singers include the
Beatles? Do the philosophers include Hegel ,
Karl Marx and John Dewey? How does
Lewis determine in whom the Spirit is found
and in whom he is not found? Are those
philosophers , poets , politicians (LBJ or

JAMES D. BALES is a Profe ssor of Christi an Doctrin e at Harding College, Searcy, Arkansas.
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Goldwater included?), in whom the Spirit
is found, inspired?
There is no ground on which one can
argue that some, but not all, of the gifts
are for us today; nor that they are for some
purposes other than those for which they
were given in the first century. The Latterday Saints (Mormons) are consistent in
their error. They claim all the gifts, including apostles of Christ , continuous revelation
and modern scriptures. Will Lewis name
living apostles of Christ, and modern scriptures? If we have the Spirit as did the
prophets , we are inspired.
Lewis is not consistent. He claims we
should have all the gifts except that of the
"twelve apostles" of Christ.

...

age of the Spirit?

Do we believe in the time of the Spirit of
the Messiah? First , the Spirit is with God's
people today, but Lewis is wrong in assuming that this means that we have the miraculous gifts of the Spirit. Our bodies are the
temple of the Spirit, but the indwelling of
the Spirit is not the conferring of miraculous
gifts. (See James D. Bales, The Holy Spirit
and the Christian.) Second, we do not live
in the time of the Spirit in the sense that
this is the age or reign of the Spirit. It is
the age of the reign of Christ (Acts 2: 3436; 1 Corinthians 15:24-28). The Spirit
came to glorify Christ, and not to exalt
himself (John 16: 14-15).
Is the Spirit "equal in every way to both
the Father and the Son?" I accept the divine
nature of the Spirit, but what does Lewis
do with the fact that Jesus taught that the
servant is not greater than his lord, "neither
one that is sent greater than he that sent
him?" (John 13: 16). This indicates that
the servant is not as great as his lord. God
and Christ sent the Spirit ( John 14: 26;
15: 26; 16: 7) , the Spirit did not speak from
himself ( 16: 13) , the Spirit took of Christ's
and God 's and declared it unto them ( I 6:
14- I 5) , and the Spirit came to glorify Christ
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(16:14).
Does the Holy Spirit teach that the Holy
Spirit is the new covenant? No. Is Christ
the mediator of the Spirit ( Contrast Hebrews 9:15; 12:24)? Do we read that
where " a Spirit is, there must of necessity
be the death of him that made it" (Contrast
Hebrews 9: 16)? Was the Spirit dedicated
with Christ's blood and death (Contrast
Hebrews 9: 17- I 8; 13: 20)? The witness of
the Spirit to us is that the covenant prophesied by Jeremiah is not the Spirit (Hebrews
10: I 5-18). Whatever gift Lewis may claim,
surely he does not claim the gift of understanding scripture!
Where is the proof that "the Holy Spirit" ·
is the New Testament word for "all those
expressions of fatherly care , gifts, and special moment of spiritual experience and
work?" Of course , God , Christ and the
Spirit are involved in all God's revelation
and in our entire Christian life, in one way
or another.

...

gi·1ts.?

If Lewis has some gifts of the Spirit , why
doesn 't he realize that the tongues in Scripture were human languages? Why does he
identify them with a child's babbling or a
pagan's ecstatic utterance? We agree with
him on one thing, i.e. that to get the kind
of tongues of which Lewis speaks , one's
"intellect slips into neutral" and is "shortcircuited;" but not by the Spirit. It does not
take inspiration of the Spirit to park one's
mind and let one 's tongue run in high gear
uttering non-English sounds. Since Lewis
does not understand what he is saying , how
does he know that in comparison with what
he is supposedly saying his "finest thoughts
now seem pale as the light of a flickering
candle?" How did Lewis learn that the
groanings of Romans 8: 26-27 are made by
the Spirit speaking to God from within us?
The passage did not say so. There is a vast
difference between forbidding genuine gifts
that existed in the first century , and forbid[275]

19

ding what some claim today to be miraculous gifts from God.
If Lewis had the gift of discernment, or
understanding, or of knowledge, surely he
would not have classified with biblical
tongues those which "can be observed in
children" and in "pagan religions." However, the non-intelligible sounds uttered so
often by "tongues" speakers today is like
that of children and pagan religions. In this
I think Lewis spoke according to reality,
although he did not seem to realize that it
discredited modern "tongues."
Will Lewis please list some of the "new
words, new language, new knowledge and
new truth" which the Spirit has revealed
within his "inner being?"
Will Lewis list some of the things which
he has learned by the direct communication
of the Spirit to his spirit? Those things beyond his seeing, hearing and imagining? It
makes a pleasant patter of chatter for him
to say these things, but where is the message which has been revealed, and what
confirmation do we have of it?
Out of what natural abilities did each of
the gifts grow? What natural ability grows
into "tongues," an inspired knowledge of
God's will, and of the gift of apostleship?
If they are all non-miraculous, did they wait
in Jerusalem until they naturally developed
power ( Acts 1 : 8)? Were those of Acts
19: 1-6 the natural outcome of the laying on
of hands? If they were natural, how could
they function as signs ( Acts 2: 22; Hebrews
2:3-4 )?
Does God have to work miracles in order
to watch over his chiloren? No (2 Samuel
15:31; 16:23; 17:7, 14; Acts 18:9-17). It
is one thing to pray, it is another to claim
the power to work miracles in Jesus' name.
God has not left us orphans because he
does not give us such power today.
Do we have a "special gift of song?" No,
neither natural nor miraculous. However,
we have emphasized singing in a way some
have not.
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...

gifts

for us?

If Acts 1 : 1-8 refers to us, we are apostles
of Jesus Christ who speak with inspiration
and authority. Lewis proceeded to give us
some instruction as to how best to prepare
while we "wait." Strange, is it not, that the
Spirit in the first century never told the
apostles all these important things so they
could best prepare while they waited? When
did Lewis have his "Pentecost?" In what
human language did he speak by inspiration? Was he inspired as he preached to the
people? Was he one of the witnesses to the
resurrected Lord (Acts 1 :8; 2:32)? Are
we to continue steadfastly in his (Lewis')
doctrine (2:42)? What miracles are done
through Lewis' hands (Acts 1 :8; 2:43;
3:6-9 , 16; 5:19, 23; 9:37, 40-41)? What
inspired scripture has he written? Is the
Epistle to Oakhill to become a part of the
Bible?
Lewis gives no proof that John 4: 24 referred to the use of miraculous gifts, and
space forbids our enlargement on it.
Romans 11 : 29 no more proves that the
miraculous gifts are on earth today, than it
proves that God is giving Christ to us on
earth today as he did in the first century.
Does Lewis really think that if I ask for
1 Corinthians 2: 11-16, I can then teach
"not in words which man's wisdom teacheth,
but which the Spirit teacheth?" Can my
articles be authoritative, so that we can
settle matters by quoting Bales 2: 3 8? Is
the Holy Spirit assuring me of this through
the inspired writings of Warren Lewis? For
surely Lewis has followed his advice to us
and has asked for the gift of understanding
and discerning of the meaning of 1 Corinthians 2: 11-16. Paul drew ethical, not
miraculous, conclusions from the fact that
our body is the temple of the Spirit ( 1 Corinthians 6: 15-20).
1 Corinthians 1 : 4-9 no more tells us
how long the gifts would last than it says
that the Corinthians would live until the
second coming. It does not say how long
MISSION

the gifts would last , but set forth the condition of the Corinthians as they wait for
the revelation of Christ.
The miraculous gifts, including the
apostleship, were not given to remain on
earth but to equip or perfect the church so
that the church can carry on the work of
ministering and building up of the body of
Christ (Ephesians 4: 12). Through revealing and confirming the truth in all of its
parts the inspired men of the first century
equipped the church to carry on its work
in each century. We have the apostles and
prophets in the foundation of the church
(Ephesians 2:20-23), and in that we have
their word ( Compare Luke 16: 29-31).

life and doctrine

...

Does the new covenant involve law? Yes.
We are not under law in the sense that we
must merit salvation (Galatians 3: 10) , but
we are under law to Christ. Jeremiah
prophesied that these laws would be written
on our hearts ( 1 Corinthians 9: 21 ; 14: 3 7;
Hebrews 8: 10). The Spirit revealed God's
word to inspired men who then taught
others. No one today knows anything about
God 's word except as the Spirit has revealed
it through the Bible.
Is one sound in doctrine if he is wrong
in heart? Although hypocrites can teach
truth , and the truth is binding regardless
of by whom it is taught (Matthew 23: 1-4;
Philippians 1: 15-18) , an individual is not
personally sound in doctrine if he is unsound in heart (Titus 2:11-14; 3:8). If one
is not humane in his living, he is not right
in his religion (James 1 :26-27; 1 Corinthians 13: 1-7; 1 John 3 : 14-18). The cure
for a lack of humane living is not in seeking
miraculous gifts but in loving the Lord and
serving him according to his word which
the gifts revealed and confirmed (Hebrews
2: 1-4).
Are the moral life and good deeds of
non-Christians proof that God so loves the
world? No. The gift of Christ is the proof
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that God loves the world which is weak,
ungodly , sinners, at enmity with God , and
without a merited righteousness whereby it
could commend itself to God (John 3: 16;
Romans 5: 6-10). God has given other
"g ifts" to both saints and sinners (Matthew
5 :43-48; Acts 14: 17). Good qualities of
non-Christians are the result of the leaven
of the gospel and / or the nature which God
has given man (Romans 2: 12-16).

the whole man . . .
All my preaching life I have taught that the
emotions are enriched by Christ, that the
will must be changed so that it submits to
God ( John 7: 17) , that the body needs to
be offered as a living sacrifice (Romans
12: 1-2) , and that God instructs the mind
through his word (Matthews 28:19-20).
The emotions, the will, the body and the
mind are not the standard of life, but our
mind is the instrument through which we
understand the word and know what the
will and body must do.
Lewis does not know one thing about the
Spirit or the new life in Christ but what the
Spirit has revealed in the Bible. Is it not
strange that Lewis quotes scripture and
reasons, and then reasons that we depend
too much on scripture and reason!
Will Lewis tell us exactly how God communicates with him without using words?
Will he list some of the things which he has
learned through word-less communication?
What assurance does he have that his words ,
and his understanding of these communications , are in any way related to what was
conveyed in word-less communication? How
does he distinguish between his own impulses and the " impulses" of the Spirit?
Unless Lewis depends on the Bible ( and
thus utilizes translations , dictionaries and
word studies), how does he know that what
he is tasting is the goodness of the Lord?
How would we get the message of his article
unless we used reason and word studies?
Does studying God 's word make salva-
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tion a " 'work ' of our comprehending God
rather than the event of his apprehending
us?" First, regardless of how God communicates with us, we must do something.
If it is through an impulse or feeling we
must interpret and understand their meanings. If it is through the word, we must
hear and understand it. God does not hear~
believe , repent , confess , be baptized, or live
the new life for us and in our stead. God
said we must be taught by him , and he
teaches us through the inspired men (John
6:44-45; 16: 12, 14; Matthew 28: 19-20;
Acts 2:36; John 17:17, 20-21). Why else
was the great commission given? Why, if
Lewis is right , are there no Christians made
by the Holy Spirit where the word of God
has not been preached? Why are there no
Christians unless men "work" in preaching
and others "work" in hearing, believing and
obeying the gospel?
Lewis said: "But when the Holy Spirit
gets ready to save and sanctify, he does
more than mail letters and send public
speakers . He comes himself in person to
transform the old world into a new creation " (John 14:15-21; 16:7-11). Why,
then , was the great commission given? Why
does the Spirit not save and sanctify where
the "letters " and "public speakers " have
not gone? When we consider the context of
the passages from John which Lewis cited ,
we realize that the Spirit did these things
through the word which he revealed and
confirmed through inspired men.
(a) How do men learn of Christ's commandments (John 14:21)? It was to be
through men who were inspired so that they
remembered what Jesus taught in his personal ministry , and learned the other truths
which he had not taught in his personal
ministry (John 14:25-26; 16:12-14). Men
were to believe because of the inspired word
which the apostles received (John 17: 8,
20-21). John wrote that they might believe
(20: 30-31). Christ sent men out under the
great commission so that men could hear
and obey the gospel, and learn Christ's
22 [278)

commandments (Matthew 28: 19-20). Men
obeyed Christ's commandments in continuing in the apostles' doctrine (Acts 2: 42).
Does Lewis claim that he has learned the
four Gospels by direct inspiration of the
Spirit? Did the Spirit bring these things to
his mind without the written word (John
14:26)?
(b) How did the Spirit convict the
world? Did he do it through the truth into
which he guided the apostles (John 16:813)? On Pentecost people believed in
Christ , were convicted that they had sinned ,
were convicted that Jesus is righteous and
that righteousness is found in him, and were
convicted of judgment (Acts 2: 34-40). Not
one word was said there about the Spirit
doing it. It was done through the word of
God , for when they heard , they were
pricked in their hearts , and wanted to know
what to do to be saved (Acts 2:37). The
Spirit did it, but it was through the word
of God.
The gospel was revealed and confirmed
by the Spirit and the miraculous gifts ( 1
Thessalonians 1 : 5; Hebrews 2: 3-4). It was
revealed through prophets and apostles of
Christ , and even Lewis realizes that we do
not have the twelve apostles on earth today.
A letter can come by airmail and special
delivery , but neither the plane nor the mail
man has to remain with the letter. Inspiration and miracles revealed and confirmed
the truth , but the means of deliverance and
confirmation are not necessary now that we
have the complete faith.

try the spirits

.

Since it takes more than claims , how shall
we test modern "miracle" workers? Do they
do the wide variety of miracles done in the
Bible? Who walks on the water? multiplies
the loaves and fishes? and raises the dead?
The night of December 31 , 1970 , at a
Charismatic Advance meeting at Christ's
Center in San Diego , a speaker told how
18 people had been raised from the dead in
MISSION

Indonesia. Whereupon someone in the
audience invited them to go to the mortuary
to raise a dear friend who had just died.
The leaders in Charismatic Advance did not
go but three in the audience did go the next
morning. W. Ray Duncan, who was there,
said that nothing happened. Who can go to
a tomb and say: Lazarus come forth, and
Lazarus respond?
Do their healing miracles include both
the variety and the characteristics of those
in the Bible?
What about their many failures? The one
case of failure recorded in the Bible was
before Pentecost, and it was blamed on
those who had failed and not on the one on
whom they failed. Why are there so many
failures among modern "miracle " workers?
What do they more than others? God
cannot be backing all the modern "miracle"
workers , for they teach contradictory doctrines; for example , the Catholics and Christian Scientists. There are also pagan healing
cults. If God is giving one group miraculous
power today , they will clearly outshine
others. When Moses and the magicians of
Egypt got into a miracle working contest ,
before it was over , even Pharaoh knew who
was on God's side.
Do they perform miracles for the same
purposes as in the first century? Are they
confirming the message which is being revealed through them today? Is their word
authoritative? What scriptures have they
written?

They must be measured by whether their
teaching harmonized with the Bible. A successful sign-whether
seeming or actualaccompanied by false teaching did not accredit the teacher as a teacher from God
(Deuteronomy 13: 1-5; Matthew 7:21-23 ; 2
Thessalonians 2: 9). Obviously this reviewer
has not heard or seen everything, but in the
cases which he has investigated in the past
thirty-eight years , he has found that sooner
or later all of them contradict the Bible.
They fail to pass the doctrine and deeds
tests.
It is one thing to pray for the sick, and
it is another to claim that we have power
so that we can say: "In the name of Jesus
Christ of Nazareth , walk; " or "Tabitha,
arise."

Pentecostalism

undermines

. . .

Sooner or later Pentecostalism undermines
the one baptism , because it teaches that
people who have not been born of water
and the Spirit have been born again. Pentecostalism undermines the one faith , for
modern revelations mean there is no finality about the faith once for all delivered in
the first century. The fact that many Pentecostals do not realize this is one of the
proofs that they do not understand the
logical outcome of their own positions. We
must not attribute their confusion , their
false doctrines , and their lack of understanding , to the Holy Spirit. Study the word
of God , the Bible, and listen to what the
Spirit saith to the churches.
IR

The Spirit, Pat Boone and Integrity
Readers of MISSIONmay be interested in related material appearing recently in Integrity, a journal edited by Hoy Ledbetter ( 8494
Bush Hill Court, Grand Blanc, Michigan 48439). In the December , 1970 issue Hubert G. Locke reviewed Pat Boone 's recent
book, A New Song . In the January , 1971 issue Pat Boone replies
to his critics in an article entitled , "Spirit and Intellect. "-RBW
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WHATEVER HAPPENED
TO THE HOLY SPIRIT?
JOHN

McRAY

YEARS of teaching Church History cannot fail to make certain impressions
upon one 's mind. As the events of sacred
history unfold themselves to the diligent
student , he becomes aware of the times God
has injected himself into history at various
"seasons " or " appointed times. " 1 Paul states
that "in the fullness of time" God sent Jesus
into the world ( Galatians 4: 4).
The history of the church since its inception almost two-thousand years ago has
undoubtedly been involved in one or more
of these God-appointed periods of timeperhaps many. Yet , in the first six hundred years of the Church's existence , the
thrust of the teaching concerning the Holy
Spirit centered around the relation of the
Holy Spirit to the Father and the Son rather
than his relation to the believer. Whether
we today are still in an era of the direct
operation of the Holy Spirit upon the intellect of the believer to the point of imparting miraculous powers to speak in unknown languages has become the subject of
much controversy and the cause of much
unrest in the Christianity of the past quarter
THIRTEEN

of a century. It has known no denominational barriers. The purpose of this article
is to point up .some historical observations
that should have a bearing on our evaluation of the present issue.

looking back . . .
A casual look at the more recent history of
Christianity shows that the progress of
Christianity has been one of alternating extremes , from sterility , formality and meaninglessness of liturgical worship to the inevitable reaction of existential , personal ,
miraculous possession of the Divine Spirit
of God. This happens in predictably recurrent cycles. For example, a little more than
a hundred and fifty years ago, the Restoration Movement that brought the Churches
of Christ as we know them in America into
existence-the work of the Campbells , Stone
and others-was
accompanied by widespread belief in the direct miraculous operation of the Spirit of God on the mind of
the believer. 2 In fact , the Restoration Movement lost Sidney Rigdon and two other

JOH N McRAY is an Associate Profe ssor of Bible, Cr eek an d Church History at David Lip scomb College, Nashvill e, Tenn essee . Dr . McRay's doctoral dissertation at th e Uni versity of Chi cag o was on "Th e
Use of 1 Cor inthi ans in th e Early Church ."
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prominent preachers to the Mormon movement because of their acceptance of this
phenomenon.
He sought esp ecially in priv ate to convince
certain influential persons that, along with the
primitiv e gospel, s~1pernatural gifts and miracl es
ought to be restored . . .3

The Restoration Movement itself came on
the heels of a period of general sterility of
religious life before and during the American Revolutionary War. The reaction in
the life of the worshipper was predictable
and inevitable.
It was less than a century prior to these
events that Jonathan Edwards had stirred
the entire New England area with his
preaching and writing on the effect of the
Holy Spirit in conversion and revival. 4
Though he emphasized a conversion experience, Edwards warned his hysterical converts who behaved in strange ways and said
they had been recipients of new truth, that
the Devil provokes such action and "deludes
men into thinking they have received a special revelation." 5 But it was Edwards' writings that inspired John Wesley and George
Whitefield to continue Edwards' Connecticut
revival and lit the spark to the flame of the
Great Awakening which produced in turn
the Restoration Movement.
Two hundred years before the Great
Awakening, the churches of Europe found
themselves in the midst of a similar reaction to long centuries of Medieval formality
of religion that had produced little light in
a millenium of dark ages. Upon the heels
of a general reaction of humanism to schol-

asticism the great reformers such as Luther,
Calvin, Zwingli, Erasmus, Melanchthon,
Bucer and others inaugurated the farreaching Reformation Movement which
brought Protestantism into existence and
permanently divided the Western world into
Catholics and Protestants. This movement,
predictably, was accompanied also by belief
among some that they possessed the Apostolic power of the Holy Spirit. Certain
"prophets" from Zwickau , South of Luther's
Wittenberg, claimed they were inspired by
God and could prophesy by visions. 6 One
of them said the angel Gabriel had declared
to him that he would sit on Gabriel's throne.
This excitement gave· way to fanaticism and
some advocated that since "all true Christians were taught by the Spirit of God, there
was no need either for civil rulers or for
carnal learning." ; Though the major reformers did not agree with these views, they
did assert that no one could understand the
scriptures without a direct operation of the
Holy Spirit upon his mind. Luther, for
example , said, "The Bible cannot be mastered by study or talent; you must rely
solely on the influx of the Spirit." 8 Calvin
wrote:
Th e same Spirit , th erefore, who spoke b y th e
mouth of th e proph ets, must penetrate our
heart s, in ord er to convince us that th ey
faithfull y delivered th e message with which
th ey were divin ely entru sted .9

Zwingli insisted that , "Even if you hear the
gospel of Jesus Christ from an apostle, you
cannot act upon it unless the heavenly

1

Oscar Cullmann , Christ and Tim e, tran slat ed by Flo yd Fil son ( Philad elphi a : Th e Westminster Press,
1964 ).
2 Edward
Andrew s, Th e People Called Shak ers ( rew York: Oxford Univ ersity Press, 1953) .
3 Robert Richardson , Memoirs of Al exand er Campb ell ( Cincinnati:
Stand ard Publi shin g Compan y,
Volume 2, p. 346.
4 Winthrop S. Hud son, Religion in Am erica (N ew York: Charl es Scribn er's Sons, 1965 ), p. 66.
5 Clifton E. Olmst ead, History of Religion in the United Stat es ( En glewo od Cliffs : Prentice-Hall , Inc. ,
1960) , p. 166.
6 Harold J. Grimm , Th e Reformat ion Era (N ew York: Macmillan , 1954) , pp. 148-9.
7 Thoma s M. Lind say, A History of th e Reformation
(Edinburgh: T & T Clark, 1909) , Volum e 1, p.
316.
8 Briefwechsel , ed. Enders and Kawerau , Volum e 1, p. 141.
9 Institutes
of the Christian Religion 1.7.4.
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father teach you and draw you by the
Spirit. " 10

looking

forward

The same pattern of reactions may be
observed during the first six hundred years
of the church's history. In Apostolic times ,
the miraculous operation of the Holy Spirit
was an accepted phenomenon. John the
Baptist had told some of his disciples that
Jesus would later baptize them in the Holy
Spirit (Mark 1: 8; "a nd fire" Matthew 3: 11;
Luke 3: 16). It is evident, however , that
such teaching did not always characterize
the theology of John 's baptism because the
twelve men in Ephesus who had been baptized under John's baptism told Paul they
did not even know ther e was a Holy Spirit
( Acts 19 : 2) .
Throughout the period of Apostolic labor
after the church came into visible being on
the day of Pentecost , the miraculous power
of the Holy Spirit was clearly and frequently displayed to confirm the message
that God had created a new body including
both Jews and Gentil es. This point is so
clearly and abundantly attested that it requires no documentation.
But what of the Holy Spirit after the
Apostles ceased to be a part of the life of
the early church? Paul taught in the first
letter to Corinth that when the "mature
thing" had come , the partial things (spiritual gifts) would be done away ( 13: 10).
A careful study of the context of chapters
12-14 compared with Ephesians chapter
four shows that "that which was mature
(fullgrown)" is not the New Testament , the
perfection of the individual , the perfect
unity of the church , or the perfection of
heaven. All these ideas are foreign to the

context. In an identical context in Ephesians
4, Paul uses the same word teleios ( translated "perfect " in 1 Corinthians 13: 10 but
more accurately "fullgrown" or "mature " in
Ephesians 4: 13) to mean the acceptance of
the Gentiles by the Jews and vice versa .11
This was the purpose of Paul's apostleship
(Galatians 2:8; Acts 26:17 but especially
in context Ephesians 3: 1-8) and this occurred when Paul completed that trust or
faith that God had given him (2 Timothy
4: 6-7). The second generation did not have
the power to pass the gift on as Acts 8 : 18
clearly shows: "When Simon saw that the
Spirit was given through the laying on of
the apostles' hands ...
" Paul wanted to
go to Rome "to impart to you some spiritual gift" (Romans 1: 11). Philip was apparently unable to transmit the gift on to
the next generation , so Peter and John went
from Jerusalem to Samaria-a considerable
dist ance in those days-and performed the
service (Acts 8:14ff.).
The second century church, however,
possessed some men who continued to teach
that the Holy Spirit was miraculously endowing them with divine gifts. Ignatius of
Antioch in Syria in the first decade of the
second century, wrote to the church in
Philadelphia: "While I was with you, I
spoke with a great voice-with God's own
voice. " 12 He insisted he did not know of
the divisions in the church there beforehand ,
but that "the Spirit was preaching and saying this. " 13 He thus claims the gift of inspiration and prophecy.
About two decades later , a document
was compiled by Jewish Christians professing to be the Teaching of the Twelve
Apostles which, among other matters , deals
with the proper treatment by the church of
Apostles and Prophets who claim to be

G. W. Bromi]ey (tran slator ), "Zwina li and Bu1linger," Library of Christian Classics, 25, ed. John
Baillie, et . al. ( Phil adelphi a : Th e Wes tmin ster Press, 1953) , p . 79 .
11 Thi s point of view is dealt with in depth in another article not yet publi shed.
12 Philad elph ians 7 : 1 Th e Apostolic Father s are availabl e in a one volum e pap erback tran slated by
J. B. Lightfoot and publi shed by Baker Book Hou se in Grand Rap ids, Michigan.
rn Philad elphians 7 :2.
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speaking by the Spirit of God. The tests are
pragmatic , since the gift of "discerning of
spirits ," i.e. "the ability to distinguish between spirits" (1 Corinthians 12: 10-RSV)
is obviously no longer available. As a matter of fact , it is more than interesting that
such discernment is actually forbidden by
the Teaching of the Twelve A pasties (11 : 7)
and the same word is used in the prohibition that is used in 1 Corinthians 12: 10
( diakrino). This obviously means that inconsistency and confusion reigned in the
second century church over this matter because they accepted the gift of prophecy but
not the gift of discerning of spirits, even
though both are listed in 1 Corinthians
12:10. In the second century, the only discernment to be applied is pragmatic: ( 1)
If the apostle stays more than one day with
you, or if need be, two, and (2) if an
apostle asks for money .14 Such makes him
a false Apostle. The tests of a Prophet were
equally pragmatic: (1) If he orders a meal
"in the spirit," (2) if he does not do what
he teaches , and ( 3) if he says "give me
money, or something else. " 1 5
From the same period of time comes the
Shepherd of Hermas with similar pragmatic
tests for the ones who profess to speak
by the Spirit. "Test the man who has the
Divine Spirit by his life," is the major rule
of thumb , Hermas suggests. 1 6 However ,
when such a person has been determined to
be a prophet he may be allowed to speak to
the congregation "and the angel of the
prophetic spirit rests upon him and fills the
man and the man being filled with the Holy
Spirit speaks to the congregation as the
Lord wills." 1 1
Hermas declares that the false prophet
"speaks some true words because the Devil

Didache
Dida che
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fills him with his spirit to see if he can break
any of the righteous. 1 8 Interestingly , it is a
mark of a false prophet to even answer
questions because the true prophet speaks
only as he is prompted by the Spirit and
not in answer to questions; the false prophet
thus gives empty answers to empty men because he is himself empty. " 1 9
Although Hermas and the men of his
generation did teach that the Spirit of God
dwelled within the believer, 20 theirs was a
generation which attempted to identify with
the Apostles and claimed the same power
and authority possessed by these unique
Twelve whom Christ chose. Never, however , did their teaching reach the richness
and majesty of that contained in the New
Testament on this subject. Their writings,
although some of them were undoubtedly
acquainted with the Apostles , betray a
sterility that has already set in among the
non-inspired authors of the post-Apostolic
era.
Nor did the situation improve when Jewish Christianity, confronted with the utter
destruction of Jerusalem and the Temple
in 70 A.D. and the exclusion of Jews from
Jerusalem by Hadrian in 135 A.D., began
to completely reassess their approach to
Christianity. The result was the gradual
development of Gnostic Christianity and
the eventual exclusion of Jewish Christianity, now viewed as heretically Gnostic , from
the mainstream of "orthodox" faith. This
new Gnosticism was basically an intellectual
approach to religion and provided no emphasis upon the Spirit-filled life. Everything
was a matter of determinism. The highest
of the three classes of people into which
they divided mankind, to be sure, were
called Pneumatics, that is to say "Spiritual

11: 5-6.
11:9-12.
11 :7.
11:9.
ll: 3.
11 :3, 8
10:2.
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Ones. " But their spirituality consisted of a
divinely imparted knowledge of their place
in the universe rather than of a mature life
cultivated by the Spirit of God assisting
them in their daily toils of living. At this
same time the Apologists were trying to
make Christianity intellectually defensible
to a Pagan world and argued their cases
almost entirely from a philosophical viewpoint. There is a paucity of references to
the work of the Spirit of God among these
defenders of the Christian faith.
In this milieu of intellectualism and tendency toward creedalizing and formalizing
the faith the Montanist reaction arose in
Asia Minor (Turkey) in the last quarter of
the second century , calling attention to the
existence of the Holy Spirit in the ongoing
life of the church. Montanus, who founded
the movement just after his recent conversion to Christianity from a fanatical pagan
religion gathered two " prophetesses" around
him who travelled with him and who shared
his ecstatic experiences in which they "babbled and uttered strange sounds. " 21 Even
though this teaching was rejected by the
church orthodox at the time , it attracted
no less an intellect than Tertullian whose
voluminous writings we still possess. Tertullian apparently did not accept the more
radical frenzy that characterized the Phrygian exponent Montanus , but found his
attraction to the new movement in the assurance it gave him that the Holy Spirit was
still vitally involved in the affairs of the
church.
From this point on in the church's progressing history , the presence of the Spirit of
God was felt most in times of deepest stress
and persecution such as those of Decius
(250 A.D.) and Diocletian (303 A.D.).
But almost predictably after these traumatic
events subsided , the church's interest in the
Holy Spirit turned pretty much to his revelation to the Father and Son and in the

21

heat of Christological controversies which
brought the first Ecumenical Council into
being at Nicaea (in Turkey) in 325 A.D.,
the personal guidance of the Spirit ceased
to occupy the minds of the church leaders
as it once had. The next two hundred years
was a time of theological dispute over the
divine-human nature of Jesus during which
the impotence of the church not only
brought division between the East and West ,
but even became the soil out of which a
forgotten world of untheological Arabs
would cultivate the religion of Islam to emphasize the essential oneness of Monotheism.

the barrenness

of religion

We do not mean to suggest that the entire
realm of Christendom was as uninvolved
with the Spirit as were the theologically
oriented minds of the clergy. In a remarkably parallel situation to our own twentieth
century phenomenon there arose in Egypt
in these centuries the unique movement of
Monasticism. I say remarkably parallel because as today , it was a movement of reaction to the barrenness of religion of the
day and it began among the populace and
not the clergy. The early monks opposed
the laxity everywhere evident in the church
after the period of persecutions was over
and sought to "get away from it all." In
the beginning they seldom ate the Lord's
Supper (it was too much of the establishment!) and devoted themselves to the selfsacrifice that they considered preferable to
attaining the perfect Christian life. The
movement wasn't missionary in its beginning , as the Monks were primarily concerned with saving themselves from the defilements of the world. In centuries to come ,
however , it provided some of the most
famous missionaries of the world and became a leavening influence in the entirety of

Eu sebiu s, E cclesiastical Hi story V.16.7. Also avail able in paperback from Baker Book Hou se in
Grand Rapids , Michigan.
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the Western World. It is also remarkably
parallel to the events of the past twenty-five
years in the tendency to separate Christians
into two groups-those
striving for perfection and those content to compromise with
lower standards. Try as we may, there is
no escaping the subconscious conclusion
that those who possess the Spirit in miraculous measure are somehow possessive of a
superior relationship with God (some
choose to refer to themselves as "Eagle
Saints"), a point which Paul emphatically
denied in 1 Corinthians 13: 1-3. In fact,
Visions and ecstatic experiences belon g mo stly
to th e beg innin gs of communion with God.
Th ere are tho se that measur e spiritualit y by
such meas urin g rod s, but in fa ct th ey arc
very often God 's comp ensation for its lack. 2 2

Our observations from the progress of the
history of Christianity indicate that movements of ecstacy and enthusiasm predictably
follow periods of impotence, authoritarianism and exaggerated formalism in the
church. Whether God sends these renewals
is a matter of spiritual judgment. In my
opinion he does. But that these renewals
22

seem always to be accompanied by extreme
emotion and radical reaction is undeniable.
In many ways the history of Christianity is
somewhat like one's first attempt at driving
or flying. The requested correction of a drift
to the left by the instructor is often met by
an excited overcorrection to the right, giving the impression that the driver is intoxicated or having a heart attack , weaving
from one side of the road to the other .
Whatever happened to the Holy Spirit?
He has been here all through history , lovingly correcting and patiently guiding those
who will bend their wills to his influence.
His unseen hand is constantly at work
moulding beautiful vessels for the Master
from the miry clay of human nature. His
profound wisdom and eternal insight are
behind many a prayerful decision. His unfaltering touch incessantly carries forward
the providential plan of God in human history. And in the lives of those who are
blessed to feel his power and holiness , his
unseen presence provides a peace that
passes understanding.
Ill

H. L. Elli son, E ze ki el: Th e Man and Hi s M essag e ( Grand Rapid s : E erdm an's, 1956 ), p. 117.

FORUM
Errors on heresy
Don Reese made two b asic errors in part one of
"on th e Tr ying of Heretic s and th e Burnin g of
Witch es" [D ecemb er, 1970] .
Th e first is, he seriou sly und erstated th "h eresies" for which a numb er of br ethr en we re rebuk ed or di sfellow shipp ed. For one exampl e, he
says "a promin ent broth er who ha s given unsparin gly of both hi s mone y and tim e to th e
cause of Chri st is given what app ears to be a
thinl y veiled invitation to get out of th e church
b eca use of hi s app ea ran ce on cert ain TV shows
. . . " . . . Thi s broth er ha s openly claim ed th e
gift of ton gues and th e bapti sm of th e Hol y Spirit ,
has work ed to conv ert oth er Chri stian s to hi s
MARCH,
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point of view on th ese matt ers, and ha s proclaimed as Chri stians and br ethr en th ose wh o by
th eir own admi ssion and teac hin gs have not b een
baptiz ed for remi ssion of sins. Th ese thin gs also
mi ght well be con sid ered trivi alities by some, includin g th e author of th e articl e, but fairn ess and
hon esty should lea d him to tell it like it is ...
A second error is a failur e to recognize that
what see ms trivi al to us may not be trivial to
God. Any di sobedi nee to him is rebellion , henc e,
sin. \Vhil e any can b e for given, non e is to be
ignor ed or continu ed in unr epent ed of. Uzzah
ma y have thou ght , " It is bett er to tou ch th e ark
than to allow it to fall, " but it mi ght hav e b een
bett er for him if he had hea rd some debates on
th e subj ect befor e he tried it. It wa s not just a
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heresy trial that convinced
adab and Abihu that
th ey should not offer stranrr e fire to th e Lord.
I do not condon e and hav e oft en spok en aga inst
un ch arit abl e tr ea tment of errin g br ethr en. As long
as a person is stru gglin g with a m att er and not
makin g an issue of it, he should be allowe d to
work out hi s problem s in th e fellowship of th e
br ethr en and with th eir help and und erstandin g.
I hav e no doubt th at some br ethr en h ave not
allow ed that in some cases where it should have
been allowe d . Reese, how eve r, leav es th e impr ession th at th ere is no such thin g as heresy, eith er
in action or in teac hin g, th at req uir es disciplin ary
action by th e church. This is contrar y to th e
New Testament and th e Restoration prin cipl e.
Th e Declaration and Addr ess declares, "that
. . . nothin g ought to be inculcated upon Chri stians as articl es of faith, nor req uir ed of th em as
terms of communion ," and some spea k and write
as if it stopp ed th ere. But it goes on, "but what
is expr essly taught and enjoin ed upon th em in
th e word of Goel."
Cecil Ma y, Jr.
Vicksbur g, Mississippi

Dangers

of therapy

groups

Th e Januar y 1971 issue was of parti cular int erest
to me in sev ral respects. First, it is, to my kno wledrre, th e first att empt amon g broth erho od publications to in vestiga te th e simil ariti es and differences bctwe n religion and behavio ral sciences .
Secondl y, it re-fo cused thi s dil emm a for me in a
way which was persona lly mean ingful.
I wo uld like to respond to a th eme which was
strongl y sugges ted in Dr . \ Var ren's articl e and
stated explicitly in Dr. Vand erpo ol's, th e id ea of
gro up trainin g, experience, or th erapy for u e as
a program of th e chur ch . I hav e considered thi s
·eriou sly during my few yea rs of experience in
psychi atry and curr entl y fee l th at any extend ed
pro gra m ,;vould ultim ately prov e h armful , not only
to th e theological concept of bibli cal Chri stianit y,
but to a cert ain percen ta ge of individu als who
particip ated in such an activit y. Some of my reasons are obviou s and can b e easily und erstood:
report s exist of acut e psychosis pr ecipitated by
T-Group exp rience, (J a ffe, S. J. and Sherl, D . J.:
"Acu te P ·ychosis Pr ecipit ated by T-Group Exp riences," Arc h. Gen. Psyc hiat . 21 :443-449, 1969 )
and a rece nt Task Fo rce Report to th e Am erican
Psychi atri c Association on Encount er Groups and
Psychiatry urges caution and con tinu ed research
into th e natur e and appli cation of th e int ensiv e
gro up experience ( American Psychiatri c Associati on, Wa shin gton, D .C. , April 1970).
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For less obviou s reaso ns, I am h esitant to agree
with th e abov e author s on th e advisability of
gro up experience or th erapy as a program of the
chur ch . While it is tru e that the technological
aid s in psycholo gy hav e b een greatly advanced
in thi s century, th e human bein g, hi s mind , his
thou ght s and emotion s, hi s dynamic fun ctioning ,
and his ph ysiology are still und erstood only in
part . To pr esum e to know what is best for a
gro up of individu als to th e point of establishing
eith r didactic- exp erienti al, encount er, or th erapy
groups is tenuou s at best, and harmful at th e
opposit e end of th e spectrum. It is simply too
easy for "didactic- experienti al" groups to become
'th erapy" gro up s and every clini cian is well aware
of th e nea r impo ssibilit y of trea ting one's close
fri end s or associates .
I would agre e, how eve r, with Dr. W arren's
sugges tion that th e behavioral scienti st could be
helpful in ge neralizing about th e needs of individuals at certain sta ges of life and working with th e
leade rship of a church in establi shin g program s
design ed to meet tho se needs. I would also fe el
that th e Chri stian mental he alth worker mi ght be
of some benefit in tr ea ting tho se with similar
value hi era rchi es. At th e same tim e, I b elieve that
such a relation ship should be limited to people
who att end different congregations or, at th e very
leas t, who do not fall within th e th era pist's close
circle of fri end s or out er circl e of associate s.
Finall y, I would like to state a personal conviction; in my opinion, th e th eoretical ba sis of
p ycho analytic th eory does not pr eclud e personal
respon sibilit y. On th e contrar y, it is th e task of
p sychoanalysis or psychoanal ytic ally-orient ed psychoth era py to help th e individual fr ee him self of
th e "shackles" of determin ed behav ior. Durin g
th e entir e proc ess, th ere is no suggestion that th e
client is not tot ally respon sible for hi· thoughts
and action s, eve n though th e th erapi st approaches
such m aterial in th e spirit of scientific inquiry and
curio sity. Onc e thi s is accomplished, decisions
about faith systems and life style remain the
respon sibilit y of th e individual. I find no inher ent
contradi ction in a th era pist who concomitantly
uses ph yschod ynamic th eories in hi s pra ctice and
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believ es in an omnipotent God who channeled
grace and mercy in th e p erson of Jes us of aza reth.
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Balaam' s Friends' s friend
...
Gary Fr ee man 's "Balaam's Friend" is th e
greatest, and a refr eshingly diff erent climax to a11
th e other articles . If I feel th e leas t bit tir ed or

Balaam's Friend
( Continu ed from th e ba ck cover)
million alcoholics in thi s country. Weed, on th e
other hand, h as be en lega l now for fiftee n yea rs.
It ju st doesn 't mak e good sense to get yourself
bu sted over a few cheap thrill s.
Pe ter: Mea ning a few b ee rs, I suppose .
Ringo: Meaning a few be ers.
Peter: You're something, you know that, Dad?
You and your whole spaced-out generation. You
think of yourselves as "flowe r children," but, lik e
Byron, your life is in th e ye11ow lea f. You'v e had
it, Dad. It's over for you and for th e res t of yo ur
dropped-out , long-hair ed, tripped-out
ge nera tion.
You go to the marijuana stor e on the corner, load
up on grass and LSD, and give a party for yo ur
fr ea ky fri ends. Then all of you hav e th e ne rve to
go hom e and preach to your kids about drinking
be er. You make m e ill.
Eudora: Peter, don 't blam e us. We've <lone th e
b es t for you we kn ew how. We always tri ed to
set a good example. Ringo and I both b eca me
MARCH,
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bored, I re-read Gary's " Res tora tion in Malarkus"
[April , 1970) or som e of th e other Balaam classics, and find m yse lf lift ed up and ready to d o
another seve n hour 's work. Unlik reade r Ro g -r
Massey
[Jul y, 1970 ) who found
"Balaam 's
"F riend "
very
anti-clim a tic, juv nile,
nonhumorou s and ta ste] ss," I find thi s mo st climatic,
matur edl y wholesome, hi ghl y humorou s and deliciou sly tas teful!
LTC Talm adge F. Mc Tabb
Ch aplain
Frankfurt,

Germany

college dropout s rather than bour geo is surburbanit es; we don't smok e c iga rett es or drink alcoholic
b everages; we turn on to God and th e univ e rse
throu gh drug s and self-awareness; and we h ave
neve r bee n m aterialisti c. ·w hy do yo u res nt us
so?
Peter: Man do esn 't liv e b y grass alone. I'm sick
to dea th of thi s stinkin g, one-room p ad , and I'm
sick of a one -bi cycle family, and I'm sick of soup
eve ry night , a nd I'm sick of your co rn y fri end s,
and I'm sick of oriental m ysticism .
Rin go : But , Pe ter, wh at do yo u want out of
life?
Peter: I want material things. I wa nt a comfortable hou se and a ca r. I want to be a co11ege
gra duat e . I want to clo somethin g with m y life .
Mo st of all, I don 't want to b eco m e what yo u are.
( Exit Pete r, follo u;ecl by a f ew m.oments
of embarra ssed silence . )
Eudora: Where d id we go wrong, Rin go?
Rinao ( lightin g up another joint ): I don't
kno\\. All I know is that yo un g p ople nowada ys
hav e no respec t for th eir eld ers.
Ill
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Salaam's

Friend

GARY FREEMAN

Absalom , Absalom , My son! Get Your Hair Cut!
or
The Generation Gap , 1991 A.D.
Jan. 14, 197 1. At 6 :29 p .m . E ud ora M . gives
birth to a seven pound , eleven-oun ce baby boy.
Both Eudora , 22 yea r old, and th e fath er,
Richard "Ringo" Harri s, 24, are so please d th at
th ey announ ce th ey are going to be married
first thin g aft er Ringo finishes being a nonstud ent at Berkeley. "Married?!" exclaims one
of Eudora 's friend s. "Wh at a charmin g idea !"
Ringo and Eudora nam e th eir new baby Peter.
Jan. 28, 1991. In oth er word s, tw ent y years aft ervvard s. Scene : th e Rin ao Harri s pad, Taos, ew
Mexico. Present are Ringo Harris, 44, his wife
Eudora , 42, and th eir son Peter, age 20 . Ringo
and Eudora are both well-dr essed , conventional
types ( after th e midd le-age d fa shion of th e
day ) : Ringo is wearing a sheepskin vest and
Levi cord s; hi s h air is rece din g in front but is
worn should er length. Eudora sport s a grann y
dr ess, grann y glasses, sand als, and long flowing
h air. She is bra-l ess and without make-up.
Peter, in th e style of his peers, ha s shaven head
and eyebro ws. He wear s saddl e shoes, crease d
slacks, sport coat and knit tie. In a word, cool,
to use an old expr ession . His p arent s are
asham ed of him . Of cour se.
Ringo: Peter, will you please get that stupid
mu sic off th e stereo. I don't know wh ere you kid s
come up with th at kind of junk. Back in our day
we had real mu sic.
Eudora ( soothin gly ) : Yes, Peter, dear. Wh y
don 't you put on an album by Stills, Cro sby, ash
and Young? Or , bett er yet, let' s hear Sgt. Pepp er's
Lon elyhearts Club Ban d.
Peter ( marches to record pla yer, snatches a
Beatle album from th e cabin et, and sails it out

an open window) : I think if I hea r one more
Beatl e record I'll fall down dead of absolute
revulsion. I'v e hea rd so much of th e Beatl es and
th e Rolling Stones and Bob Dylan I feel like I've
been lobo tomized.
Eudora ( rushes to Peter's side) : Oh , darling,
you mu stn 't talk that way. W e've kept our selves
youn g for you as well as for ourselves . Just because we've been somewh at midd le-aged in bod y
we knew th at was no reason to be middl e-aged
in spirit. That's why we still love th e Beatles and
Led Zepp elin andPeter: Moth er, for heaven's sake, can't you get
it through your head? John Lennon and Bob
Dylan are in th eir fifties! Don't you und erstand?
Th ey'-re a bun ch of old coots, Moth er! My friend s
SNICKER at our record collection ! NOBOD Y
HAS LISTEN E D TO THAT FRUITY MUSIC
SINCE BEFORE THE LOUSY FL OOD !!
Ringo ( calmly light s up a joint , takes a puff,
passes it to Peter, who refuses, and th en to
Eudora , "'ho gra tefully accepts): Peter, I'v e been
meaning to ·talk to you. Th e latest Gallup poll
show s th at 80 % of all hi gh school and college
stud ent s hav e tri ed beer at least once, and mor e
th an 50 '1( dr ink beer on a regular ba sis.
Peter : So?
Rin go : Peter, we're as broadmind ed as anyone,
your moth er and I. W e don 't want to bug you .
Ev en if alcohol is no worse than gra ss, as you
claim , what you hav e to rememb er, Peter, is that
mere possession of alcoholi c beverag es is a misdemeanor. Alcoho l was out lawed in 1981, as you
know , wh en we discovered th at th ere were nin e
( Continu ed on page 31)

